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o Preface © e Lt

This small volume contains the Shaffer Lectures which
I delivered in October 1951 at Yale University Divinity
School and the Cole Lectures, delivered at Vanderbilt
University in November 1951, The content of the Shaf-
fer Lectures and of the Cole Lectures was partly iden-
tical. o :

Some of the lectures were also given at other institu-
tions: at Wellesley College, Andover Newton Theologi-
cal School and Boston University School of Theology;
Chicago University (Federated Theological Faculty)
and Maywood Lutheran Seminary; Princeton Seminary
and Drew Seminary; Hartford Theological Seminary;
Emory University; Union Theological Seminary {New
York) and Crozer Theological Seminary. .

. I remember with pleasure my visits to these schools
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PrEFACE

and am grateful for the kindness with which I was re-
ceived everywhere, and for all T have learned in numer-
ous discussions with colleagues.

I am especially indebted to Yale University and to -

Vanderbilt University for inviting me to deliver, respec-
tively, the Shaffer Lectures and the Cole Lectures.
Finally, I express my thanks to Professor Paul Schu-
bert who has prepared the manuscript for publication,
and to Professor Erich Dinkler, Mr. D. E. H: Whitely,
and Mr. Victor P. Furnish, who have assisted him at
various stages of the work.
RUDOLF BULTMANN
MARBURG, APRIL, 1958

Jesus Christ and Mythology .



The Message of Jesus and
 the Problem of Mythology

.1 _
The heart of the preaching of Jesus Christ is the King-
dom of God. During the nineteenth century exegesis and
theology understood the Kirigdom of God as 2 spiritual
community consisting of men joined together by obedi-
ence to the will of God-which ruled in their wills. By
such obedience they sought to enlarge the sphere of His
rule in the world. They were building, it was said, the
Kingdom of God as a realm which is spiritual but within
the world, active and effective in thzs World unfolding
in the history of this world.

The year 1802 saw:the pubhcatmn of The Preaching
of Jesus about the Kingdom of God by Johannes Weiss.
1



Jesus Carist AND MYTHOLOGY

This epoch-making book refuted the interpretation
which was hitherto generally accepted. Weiss showed
that the Kingdom of God is not immanent in the world
and does not grow as part of the world’s history, but
is rather eschatological; i.e., the Kingdom of God trans-
cends the historical order. It will come into being not
through the moral endeavour of man, but 'solely
through the supernatural action of God. God will sud-
denly put an end to the world and to history, and He
will bring in a new world, the World of eternal blessed-
ness.

This conception of the Kingdom of God was not an
invention of Jesus. It was a conception ‘familiar in cer-
~ tain circles of Jews who were waiting for the end of this
world. This picture of the eschatological drama was
drawn in Jewish apocalyptic literature, of which the
book of Daniel is the earliest still extant. The preaching
of Jesus is distinguished from the typical apocalyptic
pictures of the eschatological drama and 6f the blessed-
ness of the coming new age in so far as: Jesusirefrained

from drawing detailed pictures. He confined himself to

the statement that’ the Kingdom of God will come:and
that men must be prepared to:face‘the -coming:judg-
ment. Otherwise  he shared the ‘eschatological- expecta-

tions of his contemporaries.’ That is: why he: taught ]:ns '

d1501p1es to pray,
- Hallowed be thy name, SEREE
Thy Kingdom: come; S R mi
Thy will be done on earth.as it s in heaven R
Jesus expected that this would take place soon, in-the
immediate future, and he said that the dawningof that
12

--'_damned swill:be dehvered to: the torments of hell

tation:‘and: hope‘

:Message of Jesus-and: the: 'Prblileiﬁ. af‘My’thoZogy:

-agercould. already be: perceived i in the 51gns and Wonder5>.- )
which: he- performed;”especially. in'this.:casting: ‘outof:
dethions; Jesus ‘envisaged: the’ maugu:atmn of the. Kings
-domof God as'a tremendous: cosmic: drama; ‘The: Son;of

- ‘Manwill:come with:the clouds:of hiedven; ‘the: dead. will
“be -raised ;and’ the :day: of judgment. will-arrive; ‘for

the: righteous,the:time: of bliss will sbegin; whereas: tHe-' :

- When I began.to:study: theology, theologians as well?'.

a8 ‘laymen were-exéited and frightened by the: thecries.

‘of Johannes Weiss. I-remember-that Jultus Kaftan; my;

‘teacher in. dogmatlcs in. Ber]m :said:: ‘If]ohannes Weiss:
~is: right- and-the-conception of ‘the. Kingdom of: God:is
- an‘éschatological: one; then:itis. impossible 16: make.use

of . this:conception: in- dogmatrcs 7 Butiin fhe following.
years:the: ﬁtheologlans, ] Kaftan a:nong .thext;-became

: ;conmnced that: Weiss: Wasecorrect Perhaps T-may: here

refer:to -Albert: Schweltzer Who='~:-carned ‘thestheoryi of

‘Weiss: to extremes:-He: mamtams:;::‘.;that 1ot .only: the
preaching and the: self-conscmusness ‘of Jesus: but;also:
his day-to-day conduct: of life- were .dominated. by an
.eschatological :expectation which: amounted to an- all-
pervading-eschatological dogma.: ”

- Today:riobody: doubts: that: Jesus* eoncep’aon ‘0 .the.
ngdom of God:is-an. eschatologlcal one~~at:]east:in:
Eutopeéin theologyidnd, as:faras T can ses; alsoamong
American;New: Testament; «scholars: ideed; it Hiag be-~
¢ome:nore and more clear thatthe eschatologlcal expec—:

préaching: throughoﬁh{
The earliest Chnst:an commumty understood the '
13



Jesus Carist AND MyYTHOLOGY

Kingdom of God in the same sense as Jesus. It, too,
expected the Kingdom of God to come in the immediate
future. So Paul, too, thought that he would still be alive
when the end of this world was to come and the dead

were to be raised. This general conviction is confirmed

by the voices of impatience, of anxiety and of doubt
which are already audible in the synoptic gospels and
which echo a little later and louder, for example, in the
Second Epistle of Peter, Christianity has always retained
the hope that the Kingdom of God will:come: in'the
immediate future, although it has waited in vain. We
may cite Mark 9:1, which is not a genuine saying of
Jesus but was ‘ascribed to him by the earliest com-
munity: “Truly, I say to you, there are some. standing
here who will not taste death before they:see the king-
dom of God come with power.” Is not the meaning of
this verse clear? Though many of the contemporaries
of Jesus are-already dead, the hope must nevertheless
be retained that the Kingdom of God Wﬂl st:lll come in
this generation. SN

9

This hope of Jesus and of the early Christian com-
munity was not fulfilled. The same world still ‘exists and
history continues. The course of history has refuted
mythology. For the conception “Kingdom of God” is
mythological, as is the conception of the eschatological
drama. Just as mythological are the presuppositions of
the expectation of the Kingdom of God, namely; the

theory that the world, although created by God, isruled

14 ~
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by'thie: devil, ‘Satan] ‘and that his-army;"the demions; is
the cauisé of all-evil; sin and:disedse! The whole concep-
tion:6f the world-which:is: presupposed inithe preaching
Of Jests as’in’the:New: Testament- gerierally-is: ‘mythod
logical; i.e;, the' concephon ‘of thé world as being: stric-
tured in three stones, ‘heaveng earth:and hell; ‘the con=
ception of ‘the- mterventmn ‘oft supematu:al powers id
the course’ of everits; and the* conceptlon of- muacles,{
éspecially the coriception- of theiinterverition' of super- .
natural powets inthe inner life-ofithe soul; the coricep
tion-that men can be tempted - ,;’corrupted by the
devil and: possessed byevil spirits.Thisconception-of
the world:we ‘call mythological ‘because it is different
from' the’ conceptlon of: the world swhick hasbeen formed:
and developeﬂ by science since-its’ mceptlon in"ancient
Gréece: and* which  has been accepted by’ all' ‘moderm

on: /Tt this modein Goneeption:of the world:the cause-
anid-effect' “nexus is  fandamental: Although ‘modérn:
physmal ‘theories:take account of chsnce in-the'chain of
cause and effect insubatomic phenoniéna; our daily:liv-
ing, purposes and-actions-are not ‘affected.:In:any:case;
modern: science ‘does not ‘believe “that the.course: of °

- nature can-be- mterrupted or;: 50° to speak perforated ;.

by supernatiral powérs.”

~'The same is+true:of: “the modern study o£ h1story,
whlch does-not-take into:.account any intervention: of
God or of the devil or:of demons ifithe course oEhistory:
Instead, the course- of: history-is: considered:to be an

- unbroken “whole,  complete:in=itself, though differing

from the course:of nature ‘because there are in history
15



JEsus CaBIST AND MYTHOLOGY

spiritual powers which influence the will:of persons.
Granted that not all historical events are determined
by physical necessity and that persons are responsible
for their actions, nevertheless nothing happens without
rational motivation, Otherwise, responsibility. would be
dissolved. Of course, there are still many superstitions
among- modern men, but they are exceptions or even

anomalies. Modermn men take it for granted that ths.

course of nature and of history, like their own inner life
and- their practical life, is nowhere interrupted by the
intervention of supernatural powers.

Then the question inevitably arises: is it possﬂ:)le that
Jesus” preaching of the Kingdom of God still has any
importance for modern men and the preaching of the
New Testament as a whole is still important for. modern
men? The preaching of the New Testament; proclaims
Jesus Christ, not only his preaching of the Kingdom of
God but first of all his person, which was mythologized
from the very beginnings of.earliest Christianity. New
Testament scholars are at variance as to whether Jesus
himself claimed to be the Messiah, the King of the time
of blessedness, whether he believed himself to be the
Son of Man who would come on the clouds of heaven.
If so, Jesus understood himself in the light of mythology.
We need not, at this point, decide one way or the other.
At any rate, the early Christian community thus regarded
him as a mythological figure. It expected him to return
as the Son of Man on the clouds of heaven to bring
salvation and dammation as judge of the world. His
person is viewed in the light of mythology when he is

16
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said to have: been begottenof the Holy. Spirit and:born
of-a virgin;-and ‘this:-becomes-clearerstill:in:Hellenistic
Christian:. communities: where hé" is: understood - to- be
the Son.of God:in a:metaphysical sense; a:great, pre-
existent-heavenly being who:became /man-for the sake
of oursredemption. and took on: himself: suEermg, even
the suffering of the cross. It is-eviderit: that such:concep-
tions are mythological, for they were: mdespread inthe
mythologies of Jews and-Gentiles, and:then were:trans-
ferred to-the historical-personiof: Jesus: Particularlythe .
conception: .of -the pre-existent. Son -of - God who. de-
scended in human guise:into-the world to: redeem man-

kind is-part-of the Gnostic doctrine’of redemption, and

nobody: Liesitates to.call this doctrine mythological. This
raises-in.an acute form:the question::what is the im-
portance:of the preaching of Jesus.and of the preaching
of the:New Testament: as:a=whole-for modern manP -

Fot:modern man the:mythological conception.of the
world; the conceptions.of eschatology, of redeemer and

-of redemption; are:over.and done with. Is it possible to
-expect: that we.shall make a sacrifice of understanding,

sacrificium intellectus, in-order to accept what we can-

‘not:sincerely: consider true—merely because such con-
‘ceptions-are: suggested ‘by:the Bible?Or ought we to
:pass. over those-sayings of the New. Testament which

contain such mythological conceptions. and ; :to. select
othet sayings which are not such si:umbhng—blocks to
modern man? In fact, the preachmg of Jesus is not con-

fined to. eschatological sayings. He- proclaimed-also the

will of-God; which is-God’s demand, the demand for
B 7
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the good. Jesus demands truthfulness and purity, read-
iness to sacrifice and to love. He demands that the whole
man be obedient to God, and he protests against the
delusion that one’s duty to God can be fulfilled by obey-
ing certain external commandments. If the ethical de-
mands of Jesus are stumbling-blocks to modemn man,
then it is to his selfish will, not to his understandmg,
that they are stumbling-blacks.

What follows from all this? Shall we retain the ethical
preaching of Jesus and abandon his eschatological
preaching? Shall we reduce his preaching of the King-
dom of God to the so-called social gospel? Or'is there a

third possibility? We must ask whether: the “eschato-.

logical preaching and the mythological sayings as a
whole contain a still deeper meaning which is concealed
under the cover of mythology. If that is so, let us aban-

don the mythological conceptions precisely because -

we want to retain their deeper meaning, This method of
interpretation of the New Testament which tries to re-
cover the deeper meaning behind the mythological con-
ceptions I call de-mythologazmg—an unsatisfactory
word, to be sure. Its aim is not to eliminate the mytho-
logical statements but to interpret them. It is a method
of hermeneutics. The meaning of this method will be
best understood when we ‘make clear the meamng of
mythology in general.
.3. . |
It is often said that mythology is a primitive science, the
intention of which is to explain phenomena and inci-
18
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dents-which:are strange, curious; surprising;-or frighten-

ving, by attributing them:to supernatural causes; to gods

‘or: to demons:’-So:-t 8 in part; for example, when. it
attributes: phenomena like: eclipses-of: the:sun or-of the
:moon ‘to. such:causes; *but-there:is. more: than ‘this in
mythology. :Myths:speak:about -gods:-and -demons: as
powers on;which;man knows-himself:to-be:dependent;
powers-whose: favor:he. nééds, .powers:whdse: wrath: ke
fears. Myths-express the kriowledge that:man is not.mas-
ter:of the world:and of his:life, that:the-world mthm-
which he lives:is full of riddles-and: mysteries: :and- that
‘human lifé also isifull of riddles.and: Tysteries..- . i
Mythology: expresses:: a+¢ertain': understandmg of
human-existence: It believes thatithe world and. human
lite have ‘their- ground -and- their limits* in 2" power
which is. beyond :allsthat we. can éalculate ‘or’control;

» Mythology spéaks about this:power inadequately and

insufficiently: because it speaks ‘about it as if:it ‘were
a-worldly: power.: It 'speaks .of: gods 'whorrepresent the

power beyond thevisible, comprehensible' world. It

speaks-of gods:as if they were men:and of :their actions
as:human actions, although it conceives:of the gods-as
endowed with supethuman: power:and: of their actions
as- incalculable, as icapable of ‘ breaking' thenormal,
ordindry:order of:events: It: may. be said" that:myths
.give ‘to-the;transcendent - reality an immanent; :this-
worldly: ob]ectwlty Myths: give. worldly ‘objectivity - to
that which! iscunworldly.:(In German .one»would:say,
“Der: Mythos: ob]ekt1v1ert das- ]enseltlge ~zuny: Diesseit-
igen.”) : : .
19
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All this holds true also of the mythological: concep-
tions found in the Bible. Accordmg to mythological
thinking, God has his domicile in heaven, What is the
meaning of this statement? The meaning is-quite clear.
In a crude manner it expresses the:idea that:God:is
beyond thie world, that He is transcendeérnt. ‘The think-
ing which is not yet capable of forming thé abstract idea
of transcendence expresses its intention:in the category

of space; the transcendent God. is'imagined :as heing

at an immense spatial distance, far:above thé world:
for above this world is the world of the stars, of the
light which enlightens and makes glad the life’ of men.
When mythological thinking forms the coneeption of

hell, it expresses the idea of the transcendence .of evil

as the tremendous power which again and. again: afflicts -

mankind, The location of hell and of men:whom. hell
has seized is below the earth in darkness, .becau‘sé
darkness is tremendous and terrible to men.

" These mythological conceptions of heaven and he]l
are no longer acceptable for modern men :since for
scientific thinking to speak of “above” and.“below?:in
the universe has lost all meaning, but the.idea of ‘the
transcendence of God and of evil is-still significant, -

Another example is the conception of Satan and the
evil spirits into whose power men are delivered. This
conception rests upon the experience, quite apart from
the inexplicable evils arising outside ourselves: to'which
we are exposed, that our own actions are-often so puz-
zling; men are often carried away by their passions
and are no longer master of themselves, with the

20
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result that inconceivable wickedness breaks' forth: from
them. Again, the conception of Satan'as: ruler over:the
world . expresses.a deep-insight, namely, -theinsight
that evil-is not only to-be found here and-there in the
world; but- that all-particular. evils make 1p-one single
power which in-the last analyms grows from:the’
actions-of - men; which form ‘an atmosphere;:a: splntual
tradition, -which: ovelwhe]ms ‘every' mamn. - The': ‘conses
quences- and - effects. ‘of: our.;sins, become a:power
dominating - us; and: we' “gannot free ourselves Arom

them:. Parhcularlym our-day ¢ and. generation; although
we.no Ionger think mythologlcally, we often speak of

demonic powers which rule history; corrupting political
and social life. Such 'langua metaphoncal ‘afigure
of speech, ]Jut in it exp ed";the knowledge ‘the
insight, that the evil for which every 1 man is responsible
individually has nevertheless-,. ecome a power which
mystenously enslaves. every member of the human race.
+ Now the queshon arises; s it poss:ble to: de—mytholo—
gize: ‘the message: of: Jesus-and ‘the: preachmg of the
early: Chiistian: community?:Since: tlus preachingwas
shaped by the. eschatologlcal ‘belief;: the first question
is’ tlns What is-the- meamng of: eschatology in geneml.'r’ _

21
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The Interpretation of -
Mythological Eschatology

.1-

In the language of traditional theology eschatology is
the doctrine of the last things, and “last” means last in
the course of time, that is, the end of the world which is
imminent as the future is to our present. But in ‘the
actual preaching of the prophets and of Jesus this “last”
bas a further meaning. As in the conception of heaven
the transcendence of God is imagined by means of the
category of space, so in the conception of the end of the
world, the idea of the transcendence of God is imagined
by means of the category of time. However, it is not

simply the idea of transcendence as such, but of the

importance of the transcendence of God, of God who is
22
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never present as:a familiar phenomenon but who is
always the coming God, who is-veiled by‘the unknown
future. Eschatological preaching views the present time
in the light of the future and it says to men that this
present world, the world of nature and history, the
world in which we live our hves and make our plans is
not the. only world; that this ‘world is. temporal and
transitory, yes, ulhmately empty and unreal in the face
of eternity.

 This understanding is not pecuhar to mythlcal escha-
tology. It is the knowledge to wluch Shakespeare gives
grand expression:

The cl_qud-capp.’d towers, the gorgeous palaces,

The solemn temples, the ‘great. globe itself,

Yea, all.which it inhetit, shall dissolve,

And like this insubstantial pageant faded,

Leave not‘a rack behind. We are such staff -

As dreams are made on; and our little life

Is rounded with a sleep. . .. T
It is the same understanding W]nch was current

among the Greeks who did not’ share the eschatology

which was common to the prophets and to ]esus Permit
me to quote from a hymn of Pindar:

Creatures of a day, what is anyone? what is he not?
Man is but a dream of a shadow.
Pythum Odes 8 95-96

and _froxﬁ- Sophbclés: |

23
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Alas! we living mortals, what are we
But phantors all or unsubstantial shades?
Ajax 125-126

The perception of the boundary of human life warns

men against presumptlon (38pis) and calls to “thought-
fulness™ and “ awe~ (owdpooivy and aidds), Nothmg too
much” (pndey ayav) “of strength do not boast” (& sdpy
1 xevy®) are sayings of Greek wisdom. Greek tragedy
shows the truth of such proverbs in its representations of
human destiny. From the soldiers slain in the Batile
of Plataeae we should learn, as Aeschylus ; says, that ,

Mortal man needs must not vaunt him overmuch, .
Zeus, of a truth, is a chastiser of overweemng pnde
And corrects with heavy hand, '

Pers‘iaﬂs‘ 820-828

And again in the Ajox of Sophocles Athene says of the
mad Ajax,

Warned by these sights, Odysseus, see that thou
Utter no boastful word against the gods,
Nor swell with pride if haply might of arm
Exalt thee o'er thy fellows, or vast wealth,
A day can prostrate and a day upraise
All that is mortal; but the gods approve
Sobriety and frowardness abhor.

127-133

n2-

If it is true that the general human understanding of
the insecurity of the present in the face of the future

24
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. has-found expressioniri .eschatological: thought;: then

we must ask, what.is the differerice between-the Greek:
and the Biblical uniderstanding? The Greeks found the
immanent power ofthe/beyond,:of: the: gods:compared

with whom all human affairs: are. empty; in:“destiny.”

They - do: not: share:: the.. amythological : conception:-of |
eschatology ‘as# cosmic:évent:at the.énd.of -time;: -and
it may.well-be. sald that:Greek: thoughttisimore: ‘similar
to that of modern man than to-the Biblical conception;
since’ for : modern:: man miythological -eschatology. has
passed away. It:isipossible that the Biblical eschatology
riay rise again. It will not-fisein. its:old:mythological
form but- from-the: temfymg wvision: that -modern: tech-
nology, esPemally atomic science;:may bring about the
destruction of our’earth t'hrough the. sibuse-of: hiuman
science:‘and:: technelogy “When-iwe. ponder :this possi-
bility; we:can:feel thé terror-and the anxiety which 'were
evoked'by the; escha“tologmal preac]nng of the.imiminent

end-.of “the:world::/To: be:suré; : that: -preaching: :was

developed: in.conceptions: w]neh are::noilonger intel-
ligible: itoday, .but :they do: express:the:knowledge: of

the. finiteness of the’ world, -and of; the -end--which:.is

imminent to s allvbécause we all -ai& beings. of this

finite world.-This. is-the insight towhich as a rule we
turn a .blind-eye, but which.may: bei ‘brought. to- light
‘by.modern technology. It:is precisely the: intensity-of
this insight ‘which: explains--why.:Jesus,like - the Old
‘Testamerit: prophets, - expected:-the:end "of. the world

to: occur:in- the immediate future..The:majesty of :God
and- .the - inescapability - of- His ~judgmient, and. dver
25
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against these the emptiness of the world and. of men
were felt with such an intensity that it seemed that
the world was at an end, and that the hour of crisis
was present. Jesus proclaims the will of God and:the
responsibility of man, pointing towards the eschato-
logical events, but it is not because he is an eschatolo-
gist that he proclaims the will of God: On the contrary;
he is an eschatologist because he proclauns the will
of God.

The difference between the Biblical and the Greek
understanding of the human situation regarding the
unknown future can now be seen in a clearer light. It
consists in the fact that in the thinking of the prophets
and of Jesus the nature of God involves more than
simply His omnipotence and His judgment touches not
only the man who offends Him by presumption and
boasting. For the prophets and for Jesus God is' the
Holy One, who demands right and righteousness, who
demands love of neighbour and who therefore is the
judge of all human thoughts and actions. The world is
empty not only because it is transitory, bit because
men have turned it into a place in which evil spreads
and sin rules. The end of the world, therefore, is the
" judgment of God; that is, the eschatological preaching
not only brings to conscicusness the emptiness of the
human situation and calls men, as was the case among
the Greeks, to moderation, humility and resignation;
it calls men first and foremost to responsibility toward
God and to repentance. It calls them to perform the
will of God. Thus, the characteristic difference between

26
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the eschatological preaching of Jesus and thatiof ithe
Jewish .apocalypses ‘becomes evident. All the.pictures
of future: happiness: in. W]:uch apocalyphmsm excels
are lacking in the preachmg of Jesus.: e

Though in this connection we do not examine other '
differences between Biblical and Greek thought, as,
for instance, the ‘personality-6f the one’ ‘holy'God, the
personal relationship. between. God and man, and the
Biblical belief that God. is. the creator 'of the world,
we must consider one more- important point. The
eschatological: preaching proclaims the: imminent -énd
of the world, not only as: the:final judgment, but also
as the beginning of:the time of salvation and of eternal
bliss. The end of the world has tiot otily 2 negative bt
also 2 positive meaning: To use ionmythological terras,
the finiteness of thé world-and of man 6ver-against the
transcendenit-power.of God contains not only warning,
but also consolation. Let us ask ‘whether the ancient
Greeks also speak in this ‘way about: the' emptiness: of
the world and of this-worldly affairs: T-think that we
can hear such 2 voice:in Eur1p1des questlon

. Who knows i to. hve is reelly to d:e
‘__‘andlftodlemtohve? o
'  Frg. 638 (ed Nauck)

At. the end of lns speech tohis ]udges, Socrates says,

But n6w the time has come to go away. [ go'to die ~
andyou to live; but which of us goes to the' better
loL is known to none but God."
‘ . -Apol. 42
27
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In a similar vein the Platonic Socrates says,. - .

If the soul is immortal, we must care for it; not

only in respect to this time, which we- call hfe, '

but in respect to all time, :
- Phaed 10?’0.- :

Above all, we should tbmk of this famous saymg, .

practice dying
Phaed. 67e

This, according to Plato, is the characteristic feature
of the life of the philosopher. Death is-the separation
of the soul from the body. As long. as man lives, the
soul is bound to the body and to its needs. The philoso-
pher lives his life detaching his soul as much as possible
from communion with the body, for the. body.disturbs
the soul and.hinders it from attaining the-tiuth. The
philosopher looks for cleansing, that is,.for release from
the body, and so he “gives heed to dying.”

If we may call the Platonic hope in. life éfter death'

an eschatology, then the-Christian’eschatology: agrees
with the Platonic eschatology in so far as each expects
bliss after death and also in so far as bliss may be
called freedom. This freedom is for Plato the freedom of
the spirit from the body, the freedom of the spirit which
can perceive the truth which is the very-reéality-of being;
and for Greek thinking, of course, the realm of reality
is also the realm of beauty. According fo Plato, this
transcendent bliss can be described not. only in nega-
tive and abstract, but also in positive terms. Since the
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transcendent realm:is:the: ‘realm -of truth-and: truth'is

to.be found:indiscussion;’ that’ cis,+ in dlalogue, Plato’

canpicture the transcendent realm positively as a sphere

of dialogue.” Socrites sdys that it-would-be:best if he
could spend his life ‘in:the" beyond in examining and
exploring ~as -he: ik - on - this’ side:: “To . converse. a:nd.

associate with -them’ andi>exdrhine the
measurable happmess (Apoli-Ale)i sy vy
In ‘Chiistian-thinking - freedom is: not rthei'freedom of

a spirit who is satisfied with. percéiving:the truth;.itis -

the freedom of man to be himself.: Freeddm is freedom
from: sin, from-wickedriess; or:as St. Paul says, from
the flesh, from. the:old 'self; because God;is Holy: Thus,
obtaining:bliss' means: obtaining’ grace - and -righteous-
ness by~ God's judgment.. Moredver; it'is' mpoéézble
to-depict - the.ineffable >blessedness rof ' those who are
justified; savéin:symbolic pxctm'es such asa’ splendld
banquet; orinssuch-pictures- 4s the-Revelation: of John
paints. According’to: Patl, “the kingdom of :God:*does
not-mean food:and:drink’ but- righteousness;-and peace,

and-joysin the: Holy-:Spirit” (Rom. 14:17). And- Jesus -

said,f When they rise from:the dead, they:neither marry

nor are given:in marriage;but are like angels il heaven”

{Mark:12:25)::The: physi¢al body: is replaced by the
spiritual: body To:be ssure;:our imperfect knowledge
will then:become:pérfect, and thenwe:shall see face to
face, asiPaul:says:(1:Cor.:13:9+12): Butithat is by no
means knowledge ‘of truth -in:the ‘Greek 'sense; but an
untroubledrelationship -with-"God;" as -Jesus- pron:used
that the" Pure in heart shall see God(Matt. 5:8). -
29
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If we can say anything more, it is that the action of
God reaches its fulfilment in the glory of God. Thus
the Church of God in the present has no other purpose
than to praise and glorify. God by its conduct : (Phil.
1:11) and by its thanksgiving (II Cor. 1:20; 4:15;
Rom, 15:6f.). Therefore, the future Church -in:.the
state of perfection cannot be thought of otherwise than
as a worshiping community which sings ~hymns of
praise and thanksgiving. We can see examples of : ﬂus
in the Revelation of John. :

Surely both- conceptions of transcendent bhss are
mythological, the Platonic conception of bliss as philo-
sophical dialogue as well as the.Christian  conception:of
blessedness as worship. Each conception intends::to
speak about the transcendent world.as a.world. where
man reaches the perfection of his itrue,.real-essence.
This essence can be realized -only imperfectly. in :this
world, but nevertheless it determines. liferinthis: World
as a life of seeking, and longing’ and yearning, .

The difference between the two conceptions is due to
different theories of human nature. Plato ¢onceives:the
realm of spirit as a realm without time ‘and: without
history because he conceives -human:mature ‘as not
subject to time and history. The Christian coniceptiotvof
the human being is that man.is essetitially a temporal
being, which means that he is-an historical being who
bas a past which shapes his character-and who has:a
future which always brings. .forth- new:-encounters.
Therefore the future after death and beyond: this world
is a future of the totally new. This is the fotuliter alzter
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Interpretationof Mythological Eschatology:
Then:there:will be:fa -new: heiven:and :a:new::earth’:
(Rev. 21:1; 11 Peter 3: :13).. The: seer.-of sthe:: futire’
]erusaiem hears a voice; “Behold; 1. make all: thmgs-
new’ :(Rev. 21:5). Paul:and: John: antlclpate thisméw-

ness. Paulssays; “Ifiany. one:is:in: Christ; he-is:a:new:
behold the TeW.

creation; - the-old ‘has:passed.away;: b
ha$ come”. (1I:Cor:35:17:);:and-John says; “F:am:: :
you.a new: commandment," ]:uch is'tru lum andfu
you, because'the: darkne; ig-away:-dnd the:
true hght is-already: :shinin I:-:,]ohn 2:8)¢But::that.
newnsess: is -not-a.visible - one;:for: .our-new: life:fis: hid:
Col::8:3); “it.does not et dppear;
John 2) ‘In.a: ‘ceftdin: manner:
is;present in:the ‘holiness ‘aiid Jove:

what we-shall;be
this unknown: future:i
which: ¢haracterize: the . believers : in: the::Holy: Spirit
and.in-the worsh1p ‘of the! Church::
It: caninot: be .describedexceptisin:symbolic-pictures::
“for in:this: hOPe-‘:-"WE::Ewerep aved: Now::hope:that:is
seen. is:iiot: hope: For :whohopes.-for.what he:sees?:
But if ‘we:hope: for:what Wwe: doi‘iot see;awerwait for
it: thh patxence Rom -8 24-5) Therefore, tlus hope

preachmg of ]esus——to be:ope: to od’s future which
is réally. imminent:for: every onesof usi:to-be: prepa::ed
for this-future.which:can come:as a:thiefin the night
when we do:not expect:it; to be: Prepared, because this
future- wﬂl be:a: ]udgment o all men who have bound
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themselves to this world and are not free, not open to
God’s future. -

.3. : .
The eschatological preaching of Jesus was. retained
and continued by the early Christian community in its
mythological form. But very soon the process of de-
mythologizing began, partially with Paul, and radically
with John. The decisive step was taken when Paul
declared that the turning point from the old world to
the new was not a matter of the future but did take
place in the coming of Jesus Christ. “But when the
time had fully come, God sent forth his Son” (Gal
4:4). To be sure, Paul still expected the end of the
world as a cosmic drama, the parousiz of Christ on
the clouds of heaven, the resurrection from the dead, the
final judgment, but with the resurrection of Christ the
decisive event has already happened. The Church is
the eschatological community of the elect, of the saints
who are already justified and are alive because they are
in Christ, in Christ who as the second Adam abolished
death and brought life and immortality to light through
the. gospel (Rom. 5:12-14; II Tim. 1:10), “Death is
swallowed up in victory” (I -Cor. 15:54). Therefore,
Paul can say that the expectations and promises of the
ancient prophets are fulfilled when the gospel is pro-
claimed: “Behold, now is the acceptable time [about
which Isaiah spoke]; behold, now is the day of salva-
tion” (II Cor. 6:2), The Holy Spirit who was expected
as the gift of the time of blessedness has already been
given. In this manner the future is anticipated.
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This de-mythologizing may bé observed in a‘ par-
ticular instance. In the Jewish apocalyptic expectations,’
the expectation of the Messianic kingdom played: =a
role. The .,Mess'ianic"‘f’!dngdom’»ig so to-speak, an inter-
regnum between the old world time (ofros & alér)-and
the new age’ (8. iwé\kev.aiér). Paul‘explains this :aPo'ca:
lyptic, mythological idea. of the: Messianic interregnum,:
at the vend of which Christ will' delivér. the Kingdom
to God the Father, ds.the: present ‘tirie between -ﬂ'ie'_
resurrection of .Christ and. his coming/parousia (I Cot.
15:24); that means, the present. time of preaching the
gospel is really the formerly expected time of the King-
dom of the Messiakh: Jesus is now'the"Messiah, the Lord:

After Paul, John de-mythologized the eschatology in
a radical manner. For John the coming and departing
of Jesus is the eschatological event. “And this is the
judgment, that the light has come into the world, and
men loved darkness rather than light, because their
deeds were evil” (John 3:19). “Now is the judgment
of this world, now: shall the ruler of this wotld be cast
out” (12:31). For John the resurrection of Jesus, Pente-~
cost and the parousia of Jesus are one and thé same
event, and those who believe have already eternal life. -
“He who believes: in-him is not condemned; he who
does not believe. is condemned already” (3:18). “He
who believes.in the Son has eternal life; he who does
not obey the Son shall not see life, but the wrath of God
rests upon him”:(8:86). “Truly, truly, I say to you,
the hour is coming, and now is, when the dead will hear
the voice of the Son: of God, and those who hear will
live” (5:25). “I am the resurrection and the life; he
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who believes in-me, though he die, yet shall he live;

and whoever lives. and believes. in meshall never, d.te .

(11:25£.).
As in Paul, .so in- ]ohn de-mythologlzmg may be

further observed in a. particuldr instance, . Ini - Jewish
eschatological -expectations .we- find: that; the figure;of

the anti-Christ is a thoroughly. mythologlcal figureas
it is described, for example; in:H Thessalonians(2:7-
12). In John false teachers play the role.of this tnytho-
logical figure. Mythology' has: been: transpdsed:into
history. These examples show, it seems. to.‘me;,:that

de-mythologizing has its beglm:ung in’the:New: Testa-
ment-itself, and- therefore our task of. de-mythologlzmg
today is. ]ustlﬁed RO :

An: ob]ectlon ften heard ainst: fthe attempt to; de—
mythologize!:is that: it takes: the ;modefn: - world-view
as/the criterjon:of . the« mterpretatlon -0f: the: Scnpture
and- the - Christian’;message iand. .that{: Scripture and

Christian message are:not allowed: to:say-enything that

1s in contradiction -with the modern:world-view. -

It is;. of course, irue-that désmythologizing: takes: the

_.modern world:view: as; a- critericn;:To: de-mythologlze
is-tosreject not:Scripture. or- the Christian ‘message:; 52

whole, but the world-view. of Scripture; which: i$ the

‘world-view -of -a-past:-epoch; which-all too :ofter is
-retained:in -Christian’ dogmatics: and.'in-the- preaching
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